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community would be left free to concentrate on practical prob-
lems, on the real economic good. Probably because of the in-
fluence of Saint-Simon, Comte saw that the practical problems
of the nineteenth century were problems of economic organiza-
tion in a world which was rapidly becoming industrialized and
in which, as a consequence, the law and practical morality were
rapidly becoming ineffective. Industrialization had given a
new importance to a new class, the proletariate. The intellect
should therefore be applied to the construction of a system
which could harmonize the needs of industry with the needs of
the wage-earners of whom it had to make use. This can be
done all the more easily because the right spirit of love and
enthusiasm is under the care of the separated spiritual
power. We can see now how greatly Comte differed from
either the early doctrinaire Utilitarians or the democrats. Both
of these were persuaded of the dictum of Helvetius that the
vices and virtues of the people are a necessary result of their
institutions. Both therefore imagined that either a well-thought-
out scientific system or free representative institutions would
change the spirit of the people. Comte, with more realism, had
no faith in institutions until the spirit of the people was inspired
by religion, education, and emotional enthusiasm to accept and
to work them. But the sequence of causes and effects does not
stop there, as he thought. Faith must be grounded in something
real or something felt to be real. Comte's religion of Humanity
was neither real nor felt to be real. It was too abstract and
intellectual to become a popular cause, and it was too false to
attract intellectual leaders and, through their work, to filter
down to the people. Since the Reformation the popular causes
which have had the power to inspire enthusiasm have been
mostly negative protests against arbitrary tyranny: protests in
favour of human rights, of liberty, of self-determination. Their
force lies in the fact that they represent genuine ethical intui-
tions: they are real. But they are only part of the whole reality,
and any social organization which rests on them alone is arti-
ficial, negative, and unstable. It dwindles to the authority of
leaders popular enough to have the ear of the majority; it